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The advent of the fifteenth century of the Islamic era is marked by the ascending tides of Islamic resurgence all over the world. Europe is no exception. But the scenario is unique, as the prob- lems and prospects of Islamic da'vah in Europe are intimately related to the changing contexts of Islamic presence in this part of the world as also to the tenuous relationships between the world of Islam and the West. As such an effort is being made in this paper to examine the problem of Islamic da'vah in Europe from an ideological as well as a historico-cultural perspective.
This paper is divided in four parts. First part deals with the meaning and message of Islam and Islamic da'wah. In part two an effort has been made to briefly present some of the important aspects of Islamic presence in Europe, historical as well as contemporary. Part three deals with the objective conditions obtaining in Europe and problems and challenges these pose to Islam and the Muslims. The final part deals with a strategy for Islamic da'vah and spells out certain elements of a programme of action for the area. It is hoped these submissions would provide some food for thought to all those who are interested in Islamic da'wah in the contemporary world.
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Islamic Da'vah: Ita Nature and Basic Principles
Movement is a law ofnnature.
Life itself is symbolised by In a world that is ever-changing,
action, effort and movement.
one has to move even to remain in the same place. What is true of the world of nature is even more true for the individual and social life of man. Islam is fully cognizant of this situation and provides for the efficient operation of this life-mechanism. A number of provisions have been made to make the principle of movement operative in the socio-moral life of the Community of Islam. Da'wah is one such principle. It constitutes a built-in mochaniam that keeps the community as well as the individuals who compose it, active and upright, ensures the moral health of the individual and the community, and acts as a corrective force and a blessing for the whole of mankind.
In Islamic termin-
Da'wah literally means call or invitation. ology it connotes the invitation addressed to mankind by Allah and His prophets to believe in Islam, the true religion, the religion of all prophets. The message of the prophets is universal and this invitation is addressed to all without any discrimination. The only valid differentiation between human beings, according to Islam, is based on their response to this Da'wah: those who believe in it or refuse to accept it.
Islams Faith, Community and Movement
Replatico
1.
All the prophets vere raised to convey Islam to their people, and Muhammad (peace be upon him) is the Bast of these prophets." Ha 2 presented this divine guidance in its complete and final form." He invited the entire human race to follow the path of Allah and 3 has been a mercy and a blessing to them all." The mission of the prophet Muhammad (peace be upon him) was to provide this complete guidance to mankind and to establish a community and a movement to act as its standard-bearer. The Muslim Community has been assigned the game role vis-a-vis the rest of the world as the

Prophet Muhammad (peace be upon him) was assigned to perform in respect of them.
Thus We appointed you a moderate and moderating Ummah, that you may be witnesses (of Truth) to
the people and that the Prophet may be a witness 4
to you.
The mission of the Prophet has been incorporated into the historical role of the ummah. This has been achieved through two major factors: the preservation of the Qur'an, which embodies the divine guidance and of the example of the Prophet (peace be upon him); the Sunnah; and the assignment of the 5 missionary role to the ummah as its primary function." This responsibility rests on each and every believer and not merely on any one class or group of people. It is the common believer who has been, primarily charged with this responsibility, and this is a unique feature of Islam.6 The moral health of the Muslim community and of society at large depends on the continuation of these roles and responsibilities.
Da'wah: The Islamic Concept
Gond
Islam is the religion for man.
1
11
It is the embodiment of that code
of life, that guidance, which the Creator of the Universe has revealed for the benefit of mankind. Its primary concern is to build correct relationships between God and man, between man and man and between man and society.
7
Faith represents one's commitment to God - a commitment to think, fool and live with the awareness of the Lord, to bring his will into harmony with the Divine Will and to strive to make His vill supreme in the world. Islam awakens a new consciousness in man

and gives him a new outlook on life. Equipped with this new outlook, he joins a community of faith and participates in a social movement, a collective effort to reconstruct human life and society in accordance with the values and principles of 8 Islam. Islam atands, not for life-denial, but for life- fulfilment.
It presents a programmo for the radical transforma- tion of man and society in the light of the basic concepts of the Unity of God (Tavhid) and the equality of all people. It gives an integrated view of life wherein moral and material, and spiritual and temporal are welded into an indivisible whole. It refuses to divide life rigidly into the things of this world and those of the next; it regards the two as extensions of one another and invites man to enjoy the best of this world and the beat of the hereafter.
୨
After this introductory observation, I would like to say a few words about throe aspects of Islamic da'wah, that is, its what, why and hoy.
The central issue, according to Islam, is not man's need to know the person of God and to extricate himself from his vicarious pre- dicament by seeking the grace of a saviour, but his need for hidayah (divine guidance) to enable him to know the will of God and to try to live inobbedience to it. Islam means complete sub- mission to the Divine Will and it is this harmonisation of man's vill with the Divine Will that leads to real peace
peace within man's soul, between man and man, between man and the creation and finally between man and God.
6
The human situation, according to the Islamic view, is exemplified in the Qur'anic narration about the creation of men. He was.. created to play a positive and dynamic role that of God's khalifah, His deputy, representative and vicegerent on earth. He was endowed with free will, with the capacity to make moral decisions, and was given the knowledge of things, so as to make auch decisions properly. He was given the opportunity to make moral decisions for himself and to show whether he can behave

responsibly, fulfilling the trust put in him. The experience he had with this freedom before he came to the earth brings to light his potentialities as well as his weaknesses - his exposure to evil and the dangers of his succumbing to it, as also his innate goodness to realise his mistakes and to strive to rectify them. It is because of this human situation that man needs divine guidance - as a reminder, a protector and a guide to make the right moral decision and remain steadfast in this respect. The critical question is inan's relationship with God and in the light of that his relationship with himself, with other human beings, with the entire creation and with history.
Baromary ai
BY
in 1
The strategy of the hidayah is to start with giving to man the . iman, that is, faith and conviction in the unity of God tauhid with all its ramifications, God is One. He is the Creator, the Lord, the Mercy-Giving, the Sustainer, the Nourisher, the Perfector, the Truth, the Guide, the Lav-Giver, the Sovereign, the Judge, the Une to whom is man's return. and man represent two categories and man's success and salvation lies in accepting God as his God, as ila'bud (the object of worship, reverence, loyalty and obedience).
0
God
It
God's will is not something mysterious, unknown or vague. is revealed in the hidayah which provides the code for human conduct, the Law, the shari'ah. Islam is a complete way of life -
al-din. Acceptance of God and His hidayah results in the Omergance of a community of faith. Social institutions are
reared on the foundations of iman. Huslim community is an ideological entity and represents a social movement to actualise in space and time the demands of the hidayah.
Islam is not merely a metaphysical doctrine or a theology; in it emphasis is on iman as the starting point, that is a conviction and a commitment to accept God as the Lord and to submit to His Will completely. This produces a particular outlook on life. Islam also provides a complete way of life; a system with explicit criteria for right and wrong and a set of clear injunctions as to

how to regulate one's life, spiritual and mundane, individual and collective, and how to run major institutions of human society,.. ensuring the establishment of a just social order, a society based on the Shari'ah. Finally, Islam inculcates the spirit of living in God's presence as symbolisdd in the Islamic Value of jhsan.
In this scheme, the prophets of God vere not merely passive recipients and simple communicators of divine guidanco but were also assigned the repponsibility of presenting before man a living model of that guidance, a model that could be followed and emulated by divine sanction. All prophets of God fulfilled this function and Prophet Huhammad (peace be upon him) represents the last expression of this model. The Qur'an contains the Word of God as it was revealed to the Prophet, and his sunnah provides the living which we as Muslims try to follow and to approximate to.
g'model
This being the framework, we are now in a position to answer briefly the three questions we posed at the outsot. The what of the Islamic da'wah means invitation to Islam as a faith and as a way of life, as al-din. This is an invitation to all human beings and the invitation becomes more pressing for those who respond to this call, for they have to engage themselves in an unceasing struggle to transform their own lives, individual and It is an social, in accordance with this code of guidance. invitation not only to a nav iman, a new outlook in life, but also to a new order, the Islamic way of life. It is an invitation, not merely to the acceptance of a certain historical event, but to engage in a dynamic and unceasing process of understanding, training and social action, tovards the transformation of human life through tarbiyah (training) and tazkiyah (purification) to suggest the relevant Islamic values.
The why of the da'vah can be understood by reflecting upon the framework we have discussed. Man is not self-sufficient and needs divine guidance. As Muhammad (peace be upon him) is the last Prophet, how does the mechanism for guidance operate after

him?
The Islamic position is that this is ensured first by the preservation of the divine guidance in its pure and pristine form in the Qur'an and Sunnah and secondly by making the fiuslin ummah every Muslim and all Muslins - the witness of Truth before man- kind in the same way as the Prophet vas a witness of the Truth unto them.
Now a word about the how. Da'wah is presented primarily through conveying the message, preaching you may call it, and by practising it and as such presenting before the world its living example. Islam has ruled out techniques of coercion as instru- ments of da'wah. The methods it has onjoined and actualised in history are methods of communication, discussion and persua- sion on the one hand, and tho gravitational pull of godliness as exemplified in the lives of the peuple and realised in the social order. There is no professional class of priests or preachers in Islam. Every Musliiis responsible for the da'wah whatever
be his vocation in life.
In our own times the Islamic da'vah has quite often been prosented in ways that leave much to be desired. For a host of reasons; some historical, some otherwise, the system which fluslims had ovolved for da'vah was particularly disrupted over the last two centuries. Whatever partial efforts were made to restora some kind of a system romained of limited effectiveness. The riso of Imperialist povers and their political sway over most of the Muslim lands dealt a severe blow to the old arrangement. Christian missions, and later on Communist analaughts provoked some reaction. However, these efforts mostly were directed to maet specific challenges. Consequently, they not only remained (basically) nagativo, but also became over-obsessed with the This distorted the issues raised by these foreign intruders. perspective.
It is therefore, necessary that the concept of da'wah, as it energes from the Qur'an and Sunnah should be clearly understood.

It
Islam is not the national religion of the Muslims. is the eternal religion. Ruhammad (peace be upon him) Allah has revealed essen-
is not the author of Islam.
10
tially the same religion through all is prophets. Thus the prophets Abraham, Isaac, Ismael, David, Joseph, Hoses and Jesus (peace and blessings on them) invited man to follow the path of Islam and no other." The followers of these prophets did not safeguard their teachings with the result that some of the message was lost while in the rest of it the Word of God and the
word of man vere mixed up. Tiuhammad (peace be upon him) was raised to reveal the same path in its pristine purity and to restore and finalise God's message to all humanity.
11
The Qur'an is the superceding guardian (luhaimin) of the doctrine revealed to all the prophets. Muslims believe in all the prophets and ve are not allowed to play one off against the other. We invite all people
to discover their real religion.
The teaching of the
12
Qur'an is to make them eschew all national or racial prejudices and join this universal community of faith. The first principle of Islamic da'wah is to emphasise this common feature and to ignore all national antagon- iams. They are not our concern at all.
Secondly, Islam is a complete way of life, and not a scheme of partial reform. It deals with the whole of man, his spiritual, moral, personal and social existence. It offers guidance on avery aspect of human life. It aims at spiritual, moral, material and social reconstruction of human society. It tries to change man from within and to enable this new man to create a just and harmonious society. It neither neglects the spiritual, nor the material dimensions of life. moral ideal of Islam seeks realisation in the shape of a God-conscious man operating in a moral society - with
The oher
its social, economic, political, national and inter- national relations emanating from the basis of truth and justice. It is this complete and integrated view of Islam as a way of life that deserves to be projected in da'wali.
3.
4.
The Islamic da'vah is to bo presented through word and dead at individuel and social levels. It is a mis- conception that da'wah would be complete or fully offective merely by spreading the knowledge of Islam. The teachings of Islam must be disse ineted but this should be accompanied by ottin, a true Ielazic example, individually as well as collectively. The Qur'an emphasises bhat a prophet is the first believer.. he lives according to what he preaches.
14
13
That is why
his words are a source of knowledge and his actions are a model for behaviour.
15
Conformity between word and
deed, particularly inttle context of da'wah has been
16
stressed by the Qur'an. . It is therefore a fundamental principle that fluslins in making efforts toward da'wah must also set a good example to the rest of the community. It follows that da'wah is not merely for non-believers. It is equally important for believers and non-believers; it consists in efforts to Islaise the Muslims and to convey Islam to the non-luslims.
17
Another principle of da'vah is to carefully examine the circumstances in which the message is being delivered. The message is universal but it should be presanted in such a way that the evil is attacked at its roots, not merely at the level of symptoms. This becomes very clear when we try to study in the Qur'an the way in which different prophets conveyod their basic hessage. All of them tried to go to the root of the problem whather a people acknowledge the sovereignty of God or
1
In the last analysis everything follows from this fundamental outlook. That is why every prophet tried
Islam is not the national religion of the Muslims. is the eternal religion. Ruhammad (peace be upon him) Allah has revealed essen-
is not the author of Islam.
10
tially the same religion through all is prophets. Thus the prophets Abraham, Isaac, Ismael, David, Joseph, Hoses and Jesus (peace and blessings on them) invited man to follow the path of Islam and no other." The followers of these prophets did not safeguard their teachings with the result that some of the message was lost while in the rest of it the Word of God and the
word of man vere mixed up. Tiuhammad (peace be upon him) was raised to reveal the same path in its pristine purity and to restore and finalise God's message to all humanity.
11
The Qur'an is the superceding guardian (luhaimin) of the doctrine revealed to all the prophets. Muslims believe in all the prophets and ve are not allowed to play one off against the other. We invite all people
to discover their real religion.
The teaching of the
12
Qur'an is to make them eschew all national or racial prejudices and join this universal community of faith. The first principle of Islamic da'wah is to emphasise this common feature and to ignore all national antagon- iams. They are not our concern at all.
Secondly, Islam is a complete way of life, and not a scheme of partial reform. It deals with the whole of man, his spiritual, moral, personal and social existence. It offers guidance on avery aspect of human life. It aims at spiritual, moral, material and social reconstruction of human society. It tries to change man from within and to enable this new man to create a just and harmonious society. It neither neglects the spiritual, nor the material dimensions of life. moral ideal of Islam seeks realisation in the shape of a God-conscious man operating in a moral society – with
him?
The Islamic position is that this is ensured first by the preservation of the divine guidance in its pure and pristine form in the Qur'an and Sunnah and secondly by making the fiuslin ummah every Muslim and all Muslins - the witness of Truth before man- kind in the same way as the Prophet vas a witness of the Truth unto them.
Now a word about the how. Da'wah is presented primarily through conveying the message, preaching you may call it, and by practising it and as such presenting before the world its living example. Islam has ruled out techniques of coercion as instru- ments of da'wah. The methods it has onjoined and actualised in history are methods of communication, discussion and persua- sion on the one hand, and tho gravitational pull of godliness as exemplified in the lives of the peuple and realised in the social order. There is no professional class of priests or preachers in Islam. Every Musliiis responsible for the da'wah whatever
be his vocation in life.
In our own times the Islamic da'vah has quite often been prosented in ways that leave much to be desired. For a host of reasons; some historical, some otherwise, the system which fluslims had ovolved for da'vah was particularly disrupted over the last two centuries. Whatever partial efforts were made to restora some kind of a system romained of limited effectiveness. The riso of Imperialist povers and their political sway over most of the Muslim lands dealt a severe blow to the old arrangement. Christian missions, and later on Communist analaughts provoked some reaction. However, these efforts mostly were directed to maet specific challenges. Consequently, they not only remained (basically) nagativo, but also became over-obsessed with the This distorted the issues raised by these foreign intruders. perspective.
It is therefore, necessary that the concept of da'wah, as it energes from the Qur'an and Sunnah should be clearly understood.
Islam is not the national religion of the Muslims. is the eternal religion. Ruhammad (peace be upon him) Allah has revealed essen-
is not the author of Islam.
10
tially the same religion through all is prophets. Thus the prophets Abraham, Isaac, Ismael, David, Joseph, Hoses and Jesus (peace and blessings on them) invited man to follow the path of Islam and no other." The followers of these prophets did not safeguard their teachings with the result that some of the message was lost while in the rest of it the Word of God and the
word of man vere mixed up. Tiuhammad (peace be upon him) was raised to reveal the same path in its pristine purity and to restore and finalise God's message to all humanity.
11
The Qur'an is the superceding guardian (luhaimin) of the doctrine revealed to all the prophets. Muslims believe in all the prophets and ve are not allowed to play one off against the other. We invite all people
to discover their real religion.
The teaching of the
12
Qur'an is to make them eschew all national or racial prejudices and join this universal community of faith. The first principle of Islamic da'wah is to emphasise this common feature and to ignore all national antagon- iams. They are not our concern at all.
Secondly, Islam is a complete way of life, and not a scheme of partial reform. It deals with the whole of man, his spiritual, moral, personal and social existence. It offers guidance on avery aspect of human life. It aims at spiritual, moral, material and social reconstruction of human society. It tries to change man from within and to enable this new man to create a just and harmonious society. It neither neglects the spiritual, nor the material dimensions of life. moral ideal of Islam seeks realisation in the shape of a God-conscious man operating in a moral society – with
its social, economic, political, national and inter- national relations emanating from the basis of truth and justice. It is this complete and integrated view of Islam as a way of life that deserves to be projected in da'wali.
3.
4.
The Islamic da'vah is to bo presented through word and dead at individuel and social levels. It is a mis- conception that da'wah would be complete or fully offective merely by spreading the knowledge of Islam. The teachings of Islam must be disse ineted but this should be accompanied by ottin, a true Ielazic example, individually as well as collectively. The Qur'an emphasises bhat a prophet is the first believer.. he lives according to what he preaches.
14
13
That is why
his words are a source of knowledge and his actions are a model for behaviour.
15
Conformity between word and
deed, particularly inttle context of da'wah has been
16
stressed by the Qur'an. . It is therefore a fundamental principle that fluslins in making efforts toward da'wah must also set a good example to the rest of the community. It follows that da'wah is not merely for non-believers. It is equally important for believers and non-believers; it consists in efforts to Islaise the Muslims and to convey Islam to the non-luslims.
17
Another principle of da'vah is to carefully examine the circumstances in which the message is being delivered. The message is universal but it should be presanted in such a way that the evil is attacked at its roots, not merely at the level of symptoms. This becomes very clear when we try to study in the Qur'an the way in which different prophets conveyod their basic hessage. All of them tried to go to the root of the problem whather a people acknowledge the sovereignty of God or
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In the last analysis everything follows from this fundamental outlook. That is why every prophet tried
to correct the relationship between God and man. But along with this he took issue with his people in the light of their situation. Propheta Solomon and Moses (peace be upon them) took up the question of magic. Prophet Lut focussed on the sexual morality of his people. Prophet Shu'aib invited them to establish economic justice, Prophet Moses concerned himself with the political and cultural servitude of the Children of Israel.. Prophet Joseph looked into the management of the state and its economy. And in respect of each of their problem-areas they showed how the establishment of a proper relationship with God on the correct foundations would help them solve their problems. From this we may infer that the da'vah should not only take note of the specific problems of the society in which it is being given but should also go deeper and show how a fundamental transformation of outlook is a precondition to the solution of these problems.
Da'wah is not merely a system of communication with the outside world, it also includes the evolution of a system of training - of Tarbiyah and Jazkiyah - so that the mechanism for absorption and consolidation should operate along with the machinery for contact and ex- pansion. This is essential for the maintenance and improvement of the moral health of the community itself.
The ideal form of da'wah is that the entire community should be organised on the principle of Khilafah 'ala- Minhaj-6-Nabuwwah (caliphate patterned after the Prophet's life). Under this systein the umah can attain optimum effectiveness within and without. The collective system would be a model of Islam. This is the most effective way. But if this is not so, as is the situation today, than on the one hand efforts should be made to establish this system, and on the other,
whoever is conscious of the missionary responsibilities of the ummah should engage in this task individually as well as through organised offort.
18
It is in pursuance of this principle that efforts at Da'wah are being made by uslims in different parts of the world.
Another principle is that da'wah should be presented with care and sensitivity. The Qur'an says:
Invite others to the way of your Lord with
wisdom and gentle admonition and debate with then in the best possible manner.
19
In the Qur'an and Sunnah ample light has been thrown upon certain methodological aspects of da'val.
the following deserve careful consideration.
Inter alia
(1) Those mathods should not be used which may inflame the combative passions of the addressees, dim their sense of perception or provoke prejudiced
rotaliation."
20
(ii) If you are wronged, try to rectify the situation by resorting to good means. 'And good and evil are not alike, Repel (evil) with a compassionate response' (iii) The efforts should be made with patience and perseverance. The Qur'anic term for this mode of behaviour is sabr, which implies (a) patience in the sense of being thorough and devoted; (b) constancy, perseverance, steadfastness and firmness of purpose; (c) planned and systematic effort with a realigation of phases and grades involved; (d) confidence and belief in the mission itself; (e) a cheerful attitude of acceptance and understanding in sorrow, defeat or suffering and of humble restraint and thankfulness" to "
God in happiness, success and achievement. Sabr is the principle of constructive dynamis.n and of calculated effort in the path of da'vah.
(iv) To adopt a rational and thoughtful approach and to resort to informed discussion and cool debate. In this respect it is suggested that one should make use of all available knowledge, the most reliable sources.. (v) To be aware of the psychology of the people, their receptivity and responsiveness. Da'wah is not a...
unilateral process with one way traffic only. It should involve a meaningful dialogue, to be pursued with care, visdon and patience. The element of time and different quantitative and qualitative consideration should be kept in view.
1
(vi) The message should be clearly expressed in the language of the people, the crucial importance of the Arabic language not withstanding. This is essential
so that they feel at home with the message and are
able to follow it.
(vii) Efforts should be made to benefit from the latest
and most appropriate techniques of contact and
communication.
The best possible technology should be
used in the service of the da'vah.
Faith
(viii) The process of da'vah should be properly graduated. We must be clear about our priorities. Fundamentals must have precedence over details. should be the first target. It is only through attainment of faith that the road to Islamic life can be followed. Obligatory duties should cune before non-obligatory ones. The objectives and general principles of the Shari'ah should come before its minutia. Sectarian differences should be avoided at all levels and emphasis placed upon the essentials and on the areas of agreement. No effort should be made to achieve everything all at once. The wisdom bahind the piece-meal revelation of the Qur'an was that society adopts Islan step by step and gets firmly rooted in it through a gradual process.


ISLAM AND THE NUSLINS I, EUROPE
Islam is the second largest religion in Europe today. It is also the most misunderstood religion in this part of the world. The need for a better understanding of Islam and of the posi- tion of Muslias in Europe has never been as prossing as it is
שסון
The
The common man in Europe has very false notions of Islam and the Muslims; the popular image is still cast in moulds forged in the liddle Ages to arouse passions against Islam, which was generally looked upon, not as a world religion and a great civilisation, but merely as a 'rival political power'. popular image of the world of Islam continues to linger under that shadow: an image either of a 'marauding horde of the anti-Christ' or that of an exotic world of Arabian Nights', abounding in mystery, last, extravagance and unrealism. These images were blown into existence to servo specific purposes; they were inflated or deflated to suit the shifting sands of politico-religious relationships between the world of Islam and the West. Although these images are now beginning to fade (the present-day Arab-bashing oiled by the so-called energy crisis notwithstanding) and no serious student would subscribe to them, they continue to pollute the public mind and constitute an obstacle to the growth of a correct and sympathetic understanding of Islam and fuslim life.
Three Phases of Islamic Presence
Whatever be the contribution of international migration in influencing the socio-religious map of Europe, Islam is not a newcomer to this part of the world. There has baun significant

Islamic presence in Europe from the beginning of the eighth century of the Christian ora." Islaw came to Europe within the first century of its reign.
Muslims entered Spain in 711 C.E. and established on illus- trious civilisation over a large part of the Iberian penin- sula that lasted until 1492 C.E. - that is for about eight centuries. Thoy came to Sicily in the Mediterranean in 031 C.E. and had a distinguished innings lasting over 200 years. both these centres of Islamic civilisation exerted continuous and lastin; influence on the intellectual, cultural and religious life of Europe.
The second phase of Islamic penetration began in the eleventh century when fiuslin saints and scholars care to Castern Europe 23 and won large populations over to Islam.
Islam in Eastern Europe did not have any political umbrella for some three centuries. It was only in the fourteenth century that Ottoman rule over the Balkans began. This lastod till the beginning of the 20th century. During this period, the Ottoman Caliphate vas a loading European power. At the height of its power in the seventeenth century, its suzerainty extended over most of Eastern and South Eastern Europe, from Greece on one side to the gates of Vienna on the other, and deep into Kazakhstan in Southern Russia.
The third phase began with the European conquest of vast Huslim lands, roughly from the eighteenth century to the present day. With the retreat of Western colonialism and the rise of around forty-five Muslim states after the World War II, this phase too has come to an end, although its shadow is still cast on political, economic and cultural structures that lie at the root of relationships between Europe and the Muslim world. Things are, however, changin; and a now beginning is baing made in the relations between Europe and the world of Islan.
The three phases we have referred to above were all character- ised by political rivalries, wars and bad blood. But that is not the whole of the story. Throughout this period, a number of other factors were also in operation. Ialeric thought and culture continued to influence almost every branch of knowledge and every field of activity in Europe. The new awakening, represented by the Renaissance, the Roformation, and the Enlightenment, vas, in various degrees, influenced by the Islamic world. Najor developments in the field of science and technology, even language and literature, were influenced by the value and contributions of Islamic culture. In the realm of knowledge and science and culture and commerce, Islam and Europe vers in unceasing contact with each other. Scientific method was developed by the fluslims and in the initial phases of its evolution, the modern West acquired its new technolboy from the Muslies. The light which illumined Europo's dark medieval acc and enabled it to enter its modern phase came from Spain and the Nuslin East. The Universities of Paris, Oxford and Cambridge came into existence under the influence of the Universities of Spain. Muslims failed to maintain that momentum, but the now upsurge of Europe had its inspiration and 20 Garly push from its contact with the world of Islam.
Islamic teachings were also being introduced at the grass- root level and large number of people ontared the fold of Islam. Strong Muslim communities were doveloping in different parts of Europe. Present day Spain, Portugal and Sicily once had Huslim majorities. In Eastern Europe, large Muslim communities have existed over the last nine centuries. Cyprus had a Huslim majority till the first quarter of the nineteenth century; so had Bosnia-Hercegovina in Yugoslavia till the beginning of the twentieth century.
Estimates of Muslin Population
Rov. Samuel 1. Zwemmer puts the luslin population of South Eastern Europe (excluding Russia) at the turn of the contury"

at 3.41 million. In a later work, Across the World of Islam, the same author describes some of the strengths and weaknesses of the Ruslim communities of South Eastern Europe in the mid- twenties. The Ruslins, he says, constituted 18% of the total population of Bulgaria, 71% of Albania, 12% of Yugoslavia and 12% of Rhodes and Dodacanese. Rumania and Greece, according to his estimate, had 200,000 and 180,000 uslims respectively." Muslim authorities regard these estimates of luslia population in this part of Europe as being on the low side. In certain cases, thay regard Zwemor's astiates to bo only half of the real Muslim population." Small siin communities have existud in France, Italy, Great Britain and the otherlands over the last twu centurias. The potion has, however, significantly changed during the last twenty years because of Muslim immigration in mout of the European countries. It'is disappointing that there is very little consciousness of the new position on the Hualias now occupy in Europe. Host of the reference works have failed to take note of this development. To take only two instances, The World Christian Handbook 1962, which tries to presont the numerical strength of different religions in different parts of the world, puts the Muslim population of Europe at 13.3 millio and assumes if Muslims do not exist in any non-communist European country except Greece. The Statesmen's Yearbook 1974/19 acknowledges a Muslim presence only in five Commist countries of Curope (Albania, Bulgaria, Rumania, Russia and Yugoslavia) and two non-Communist countries (Cyprus and Greece). Of these seven countries the Muslim population is given only for five countries. The fact that a large fluslia minority of over one million exista in the country where the book was writton and produced fails to get any mention in the book. This irritates uclins, who find it difficult to believe that such a black-out is simply a matter of oversight!
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In most European countries, census figures do not reveal the religious composition of the society. As such, one has to

depand on secondary sources to calculate the total Muslim population in Western Europe. On the basis of the available information and evidence, we estimate that the fluslim popula- tion in Eupope is a little over 24 million, between 3% to 4% of the total population of Europe, and around six million in Mestern Cruope (1.7% of its total population). An estimate of Muslim population is given below. 3!
Country
Lusli Population
uslins as of total population
1.
Andorra
530
245/8
20
Austria
50,000
Less than 1%
3.
Delgium
>0,000
1.50
+ ம் ம் ம் ல்
20
Cyprus
160,000
200
5.
Denmark
20,000
Leus Lian 1%
6.
Finland
4,000
Less than 1%
7.
France
2,000,00
る。ぶ
8.
Germany (West)
1,400,000
2.4%
9.
Gibraltar
3,000
10%
10.
Greece
270,000
3%
11.
Ireland
500
Less than 1%
12.
Italy
250,000
Less than 1%
13.
Luxembur
1,000
Less than 1%
14.
fialte
36,670
11.4%
15.
Netherlands
200,00J
1.5
16.
Norway
Less than 1
17.
Portugal
10,000
Less than 1%
18.
Rhodes
2,000
Less than 1%
19.
Spain
25,000
Less than 1%
20.
Sveden
10,000
Less than 1%
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Switzerland
55,000
Less than 1%
22.
United Kingdom
1,000,000
1.7%
5,677,000
1.75%


Some Characteristics of Muslim Population
The Muslim communities in Europe reflect in full measure a distinct feature of Islon: unity in the context of variety. The communities consist of local olies and i: lyrants who have come Epon all parts of the uli world, It would be safe to suggest that generally speakin: the local 'uslims make up between 1% and 5% of the Tulia cosumity. uolia immigrants from Turkey and Yugoslavia are concentrated in Wast Germany, although there ce sizable Turkish groups in France, the Netherlands, Belgium and Switzerland. Immigrants from North Africa are concentrated in France, Belgium and Italy and to a lesser extent in West Germany, Switzerlund, the letherlands, the U.K. and Scandinavian countries. The Netherlands have large Muslim communities from Indonesin, Malaysia and Central America. Tuslims from India and Pakistan ace concentrated in the U.K., although there are siuble groups in the lether- lando, West Germany and the Scandinavian countries. Almost all major Huslim traditions have found new hopes in different parts of Europe and a cross-fertilisation of cultures is taking place.
Demographic analysis of the luslin communities slows that between 15 to 20% of the community is under 21 years. far exceed the females and are ge erally speaking in the most economically productive part of their life between 29-45 years. Among the main reasons for this wale preponderance is the fact that most of these people have come to these countries in search of jobs and their wives and families usually join them only after so lie. In certain countries, there are a number of restrictions on bringing in the families. Some imigrant workers regard their stay as temporary and as such prefer to visit their families back home once or twice a year, instead of bringing them to their places of work for settlement. An overwhelming majority of the immigrant Muslims are engaged in unskilled or semi-skilled jobs. The number of
those engaged in skilled or highly professional occupations is somewhere between 3 to 10% of the total population of the community. Students erayed in higher education are also a significant sector of the Puslin community. Although many of the immigrant workers originally intoned to stay only on a temporary basis, gradually they are rattling in Europe and all indicators suggest that these large alla conaunities vill be a permanent feature of life in Europe.
Almost everywhere Muslims have tried to establish mosques, and some kinds of folamic Centtes. Arren ounts for the Islamic education of Muslim children are also being made. Contacts between bocal Huslins and the Hualia imi rants are usually good and are increasing. So s efforts are also being made to introduce the local population to the teachings of Islan. A new upsurgo of Islamic activities is visible in many areas. This situation holds immenas ideological possibilities for the future. Therefore it is fittin that a more thorough examination of the problems and prospects of Islamic work in Europe is undertaken.
О
There are two dimensions to the problem.
(a) How to protect and safeguard the ideological and cultural personality of the riuslins, who are exposed to an uncongenial moral and cultural climate. This, in other words, means how to positively islamice the luslims at individual and collective levels!
(b) How best to convey the masonge of Islam to the non- Muslims, bearing in mind their mental and cultural background.
These two aspects of the problem are distinct, each important in its own right. But they also hade into each other. The example of the Muslins affects their missionary work, and tha missionary offorts have their feedback on the Islamic life of the poople. Although it would be advisable to formulate ppecific goals and strategies for both these areas, their close inter- relationship should not be lost sight of.

THE EUROPEAN SCENARIO: Prolons and Challenges
Before an effort is made to suggest appropriate goals and strategies for Islamic da'wah in Europe, it may be worthwhile to briefly state the conditions that go to wake up the given framework within which these efforts would be rado.
The Muslim Situation;
1.
In most of the astern European countries the Muslim population is composed of the following groups, each having . its own features, problems and constraints.
(a)
• the
(b)
si
(c)
An educated elite enistin, of men and woman engaged in buinces or specialisod professions like medicins, education, research, management and industry. They constitute approximately 5-0 per cont of the ali- population. 'Whegover this elite has participated in the affairs of the community it tas vielded considerable influence. But generally speakin their involvement with the comity is often minimal.
Students engaged in ii her education or research. Their proportion in the student population is significant. In most of the countrios they are organised in Islamic societies, although only around 10 to 30 per cent of the Muslim students are reported to have boen taking an interest in those activities. Their relation- ship with the local huslim community is good but is mostly functional.
The bulk of the community consists of unskilled or semi-skilled labourers. Their commitment to religion is more traditional and less rational. Their knowledge of the local language and culture is also very limited. They find it
difficult to develop a dialogue on religious or ideological matters with the local people. Paychologically also host of then are primarily interested in the wage nexus. This has
naturally affected their outlook and areas of interest.
Tuuli youth 125 years) are now a fast growing group and constitute an important problem area. They have not been brought up in an Isla de or even proudo-lelemic atmosphere. The tie of family relationships is not firm enough, nor is the rip of traditional morality. Quite a few of them have become acono ically independent, or at least non-' dependent on toir parents. Thane is no language barrier b.Lueen them and the local youth. They are exposed to the permissive culture at its worst.
uslim children '5-16 years) are also an expanding ruth. Their education and elementary training in religion represents one of the
formidable challones that confront the community.
Huslims are trying to develop community life to live up to gore of the iportant religious duties. There is no ' priesthood in Islam. It does not have any contral organisa- tion to which all its members must belong. The community is free to organise its religious and social life as it deems fit. In an Islamic state the state takes care of cortain collective responsibilities. Where ualis are in a minority, they organise their cultural and religious activities through a number of institutions, most important being the mosque, the madrassah (school), the family and the community operating through different cultural centres and religious and social organisations.
Muslims pray five times a day.
Although the daily prayers
can be offered individually, it is strongly recommended that they should be offered in con regation. Une prayer, the Friday mid-day) prayur, must be offered in congregation. Similarly the Eid prayers are offered collectively. Establish- ment of proper mosques is the first major problem that the new Muslim communities face in Western Europe. There are very few properly built mosques, although their number is increasing. A Central Bosque has been built in London and a number of purpose-built mosques now exist in a number of major cities of the United Kingdom. Temporary and make-shift mosques exist wherever there is a Huslim community.. There are more than 500 such mosques only in the u.ko
There are Central osques in Paris, Hamburg, Munich, Aachen, Brussels and a number of other places in Europe. Lack of co- operation from the authorities in providing suitable sites for mosques and huge building costs are major bottlenecks.
Excepting three countries, Belgium, France and Austria Islam has nowhere been officially acknowledged as one of the religions of the country. This shying away is difficult to understand. There is no denying that most of these states are secular, states. But whatever rights and facilities are given to other religions, particularly Christianity and Juusis, there is no reason why the same should not be extended to other religions and religious communities.
Muslims have made arrange ents for the Islamic education of their children in mosques and other places, by means of evening or weekend schools. This education is grossly insufficient to properly initiate the new generations into Islamic faith and culture. In the U.K. and belgium, experiments are being made to provide Islamic instruction in State schools. opportunity arises from the fact that in these countries religious instruction is provided in schools and the law

provides that other religious groups can, with the co- operation of the school authorition and at their own expense, make arrangements for the religious instruction of children belonging to their own faith. Th. U.K., is providing Isla ic eduti fifty-seven state schools i major
ulin Educational Trust, to uslin children in 32 ritish cities." There
are plans to establish in the U.K. and West Germany Grammar Schools with an Islamic orientation.
assumod importance became of to countries from single-cex school
& development which
:
This problem has
luned guitch: over in 30:00 to co-educational schools,
li do t approve of.
In Wester. Europe, there exists a ber of active ualim organisations, Cultural festeen, youth plus, students' associations and hostels, research foundations, etc.
There is also a li
begun to be produced.
prov Islamic literature has
Efforts : also bein, ade to develop
national organisations and co-ordi ting councils for different countries, and for the whole of rope.
2
A Conforunce of all aj Isla Cultural Centres and organisa- tions of Europe was hold in London. in ay, 1975, which established an Islasic Council of Tarpo, with its headquarters in London. The Council has twenty-four constituent organiaa- tions all over Europe and is renaised by the Islamic
Secretariat, Jeddah, as the representative body of the Pluslims in Europe.
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The number of Muslin journals and su gazino published in different languages from different rts of Europe is increasing. Leading journals are lupact International Fortnightly, London, Arabis, Londen (onthly), The Muslin (bi-monthly), London, New Horizon, London (English and Arabic); al-Churaba (Arabic), London; Jany International Daily (Urdu); Sharq al-Ausat Daily Arabic); dora-1-latan edu) Weekly, London; Islamic Quarter, Lond; riai (Arabic), Aachen; Le lode Islamique, Paris; Le lan, Paris. Many smaller magazines, bulletins and newsletters are also produced.

The Cultural Challonge
3.
musli e face a number of problems. The rost important one is to maintain and strengthen thei distinct religious and cultural identity while participati positively in the national
life of their new homells.
islum is not simply a coxigion 1 li itu sense of the word.
6)
It is a complete way of life Umt tries to organise the personal end collective life of its adherent in the light of the values and principles given through Divine revelation.
It
The riuslim culture is a value-oriented culture and the Muslim community derives its identity from its religion. That is why religion is not regarded merely personal affair. u fashiong the psycho-social attitos al behaviour-patterns of the people: their food, dress, marriage and family life, social relations, economic doulin, political sympathies, etc. are deeply influenced by their religious norms. The attention that has been pold to religio-cultural aspects of the immigrant population Laves ch to be desired. From the Wester perspective this aspect is not regarded as very important, at least as far so the socuety and it institutions are concerned. From the viewpoint of a uslim, this is of crucialiimportance. Lack of fuller appreciation of differences in the two perspective lies at the root of many a tension, that.. underpin the Buslin situation.
There is also some lack of clarity at te conceptual level, particularly in two respects:
First, is the presence of airan population a temporary phenomenon or does it represent a rucl. wore lasting movement of population? In the initial phases the issue was simply glossed over, the oconomic need for imported labour vas too pressing to allow serious reflection on to questions. Once immigrant labour became a part of the system, all efforts were not directed at establishing a new equilibrium in the

sociuty, with immigrant labour as co-partners and co- participants. One section presented the thesis that imported labour constitutes an arti-body and a reversal of the trend should be engineered to fres Las torn society from this alien intrusion.
A brate, for th. ni ration of capital to labour-surplus countries was proposed in order to obviate tho need for the migration of workers from labour-surplus to labour deficient .. Talorary trends in the Western aconuy, howev. Lorry, strengthen this approach. Not only now in dr. tion was card with a heavy hand and 'clandestin.' i ruta, Vadi va co dived at and fully exploited over the years, began to be chocked and such migrants driven bunk to the couries of origin or to other parts of Europe. Those who ind i dialo dly and had settled in these long were in inviti, eded an even pressurized to potum. suck unor wie of valu try anot-so-volontary Lever is the ice vords used to camouflage
repatriations.
t
the reality of tal
policy of
it.on, the issue aust
be faced squarely.
The inter countries have wept to rethink their immigration polities for the Future, out the e to have come to these countries, have settia here
ve contributed immensely
tovaras buildis., there conistics 1 have a right to stay here
pervanently. After all, st of the Curope is itself a product of old
present population of
waves of immigration.
For all practical purpose. a reversal of history is not possible and if any effort i made to achieve that, it is bound to beco e counter-productive. ach, we feel this fact should be accepted at all level that the immigrant labour is here to stay. Efforts should we directed, not at deporting thew, but at developing a new hlthy aquation.
The other issue relates to the Future waition of the immigrants in the society and culture of the west. Three strategies seem to have surged viz.:

(a) Exploitation: Inmigrant labour is booked upon as a new slave labour - low wages, laci: of economic and other safe- guards, absence of socurity of stay, legally living in 'no man's land', at least second class workers and second class
citizens with the sword of basocies of expulsion and re- patriation hanging a their head."
(5)
Assimilation:
34
must be assimilated is the loni culture.
نز
If the inipant have to stay, they This means that they must abdicate their cultural identity and change their lifestyle to comfor to the value and traditions of the Western culture. This, in a way, is the cultural counterpart of the oconomic and political ideology of exploitation. To an over- whelming majority of the fami rantr this looks like a form of cultural imperialien. This is particularly abhoring to the Muslims who possess a distinct culture and whose contribution to world civilisation is no less than any of the major cultures.
(c)
Integration: More litoral elements of the Western society suggest a strategy of integration which, for all practical purposes, eans partial conformism with some scope for diversity in sub-cultures. The aim is not to assimilate
immigrantu, said r. Agar Faure, but to integrate them as effectively as possible into our society. While we may wish 36
them to take our part, they mat preserve their own'.
The confusion and the consequent tension is clearly brought out by the conflicting demands of 'taking our part' and 'preserving their own'. Shorn of all diplomatic niceties
this means chango your lifestyle and we may tolerate you." Sumo liberal elements have tried to give a different donnota- tion to the concept they do cuest the idea of plurality of cultures and religions."
1
This is the theoretical position. As far as the practice is concerned, elements from all the three strategies are being pursued by different persona, institutions and governments. This lies at the root of the predicament of the immigrant

communities. The first two strategies are in direct opposition to the basic human values and rights of the individuals and cultural raps, and oven from Le viewpoint of practical politics are bound to be (tive. The third strategy uffers fro deck of el pity. 11 the implications of the Luo varients of it ve o iem. fully articulated. The conformist variant is not only confusing, it has the potential of bel by U and
of the stray of collatio.
its just anethor form
i otier variant -
cultural plurality
L
15 11
concept.
Other Probiers ulins Face
:veloped an untried
O
Amongst the promis. La li
face in Western
Europe, the following deserve special
tion.
(1) The psycho-social caiol. is permeated with an image of Iola that has no relevance 2.2.4:1 ity. Distortion and
microprudcntation of : la irritant to the l... not properes for stol.c. y constructive criticis
li
culture are jor
It is not that the Julins are ii, i for od disagreement,
eni
dialogue. What hurts
them is the way in when the principles, vodues and practices of Isla ure represented in torn literature and communication mouis. This pellit the whole cultural clite against the lis :rovider so paychological support for discriminatio. based on ends of colour and ethnicity. A frock and ore positive sprouch to Islam is very much needed to clear the wir and develop a new under- standing between the Wet and the weld of Isl.. much to expect our Lurope frim is to try to understand and project Islam as it is un.erstood believed by Muslims and than for their our opinions at it.
Is it too

(2) Colour and race discrimination are unfortunately on the increase in different European countries. Although the attitude of the mainstrear is rally sympathetic and open- minded, there are port t sector of society which have adopted a megative etti tomes people who have come from Afro-Acian backgrounds. The fat that such discrimination exists on grounds of rice and color deserves to be accepted as an unfortunato polity. It motivar nes not always the SRDC. Reniel prodution, motipet y tour de cultural diss similarity, color deri inatia, petion to canonic competition are a co of the forter influencing the behaviour of these people. feli,ious decrimination is a by- product of this siturtin. hoc but of the new luslin commitios beppon te to a fr A .. Afric.
In certaints of Emp
bada ere mounting high
1
and as such ratin, reltolony attit uns 2 st the aigral crmities. This challe should be faced with calm and understanding; nering it by sorely brushing it under the carpet is not a healthy respon. e to this situation. The Muli: comity and thr of odwill should try to come forth with a moral ieulo il aur to this challenge.
(3) Pro, or religion tucatio of the Husle children and youth in the greatest probles that confronts the Muslims in Western Europe. The facilities that are available are far too short of the treven our nena. A now approach to the educational proble is called for. The reed to build a ney infra-structure for impartin Islamic duration to children is jumoroa. New edurntional liberatus in required to meet the needs of time new ratios in the loster onvironment. is the greatest challer that the community faces and I have no doubt that its solution would wory such depend on the future Work is needed of the alias in this part of t'a worl.. on at least four levele:
To articulate the Islamic approach to education and initiate a meaningful dialogue with the Governments, the educators and the public tone une conscious of the educational provies of the mild of, alternate approaches to the somation pviews unich may chrionn the stem. ociety itsell vito ev ideali and moral resporthily.
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"1
Alter.ale arrange. t. for is de Astruction to uslim children a youth o 1 J: 13 11 weve 0 and evening schools, and estab11cent of wingi jartens, drummar schools, teachers trui in, colleges, hustels, acaue.ies for lang etc., wil liaie orientation. Research on providas of cuumatio: ul ... idologically- oriented community living us a cultural iority and prepuration of new education
wui. i; lue Languages
to raise the iovei u educatiu al protames. Efforts to build braces Lusen the asinstream educa- tional system and the sysue of religious instruction developed by th Hellas with a view to harmonise the viole educational effort it, the iucals and needs of the community in particular and of the auciety in general.
(4)
Mosque is the conure of the al unity. It is not merely a pltco of worship, it 10 3100 a centro for education, moral training, socialisation and a tour of other community activities. There is great need to have purpose-built mosques in all those areas where div. Ace sympathetic attitude from the Government sau the local authorities would be needed to make any real progress in tias direction.
(5)
Family constitutes a key institution of the uslim society. For its healthy oporation and development, it draws upon many sources; attitudes and commitments of the people, social manners and oruis, lad, mutual support and dependence. The institution is exposed to a number of paycitological, social and legal strains in the western society. It is vory much needed
that the Governments and the people beco.e better aware of the Muslim viewpoint and of the proble they face while the community develops, through a nuturi consultation and dialogue with the others, a proper strategy to get this situation.
Crisis in Civilisation
5.
The culture of the west 1. in the tires ui a crisis. The overall climato or licught a behaviour is morally and ideologically uncongenial, if not inimical.
3.
This sensate
culture As now in its late phases of Faturity and decline. The society is cased on the principles of materialism and moral relativis. Prejudice against i is rife and acts as a barrier between Islam and the crummy ban and wom in Europe. There are any fucturs that whive: . wantinery Furopean and aven eene of the Lusli one the peal of the Rest avay from Islam and very few that can revers dais. Cred. The crsed of integration with and absorption in the lou cuture is also being sold to the Muslims -- not us a them for doveluping mutual understanding, ideological tolerance, cultural plurality and religious coexistence but a . artifice to persuade the minority cultures to distive L. et rives into the local matrix.
Ideologically Lurope is in a state of teement. traditional religione ad ideolojies is viuiuly
The hold of
aloned.
Attendances in churches is on the decline. Liberalism, which once inspired the sucul or youth, has now become a spent force. socialism and communian who appeared as nuw alternatives and filed the ninjati u you; intellectuals in particulur and of all depraved people in general, have also lost much or the original 16042 The youth are being Several increasingly alienated from their society and culture. movements representing the 'counter-culture' have oneiged and won many a convert. on the whole the climate is charged with disaffection, uncertainty, confusio and alienation. seams to be in a welling pot: 'thula urder dying
Everything the New
yet to be born'. Almost all contemporary philosophies of history subscribe to the view that the Western civilisation
is now passin through its late pa of crisis and disintegra- tion and that the stap is in at for the tecgence of aone new culture-generatim, ov2, d. 1...
on Values basically different rust
Civilisation.
o much ci...
would take place before U 01. Jay But there is little dot it.
mejor change.
It would be an oversimplification tu
set for Lurope' mare!: Covers 1.1 movements take their o
dasth to be based of the muern Western Kay Jre convulsions O can propresy.
J
Lusers a
11. Lint Le stage is 1stopteni and culturál
a ti
torical course they
assume to articulate the s.1VY.
ir nur simple
and saddon.
nuc ca 1, HOT,
in
with roso able incological and spiritual te that a facuum
historieni acumen is that there is vacuum in mucopo and is . ada di must be fill. Bil 10, to all it and over what span of time will dedu ter of factors.
Islam
has a chance to fill it, as mave te ciuiants, old and new.
0
estem Civilisation was
BRAS 1. 1 ense of
The value system on web. baded is disintegrating. alienation, of insecurity camere future, of life drifting into a void.
isali, Vaterialisa-
tion and de-piritualists of 10 and city ive been counter-productive in a numer of s and ys and we produced a plethora of new problemd. Lo ristianity no longer striks
TOR: Ots of most Psicoped in a lifestyle aux directed towards spiritual li and en-all is 'aat,
people. Evo if the incre devoid of my higer purpose an fulfilmont, a lifestyle who be drink and be merry', 50.e reactiu: to the way of life has
appeared on the periphery.
Thero 1. a quest for new experience,
for some spiritual ea. in lie. A wide spectrum of groups
and movements, representing different participants in this search, can be seen on the intellectual, literary and cultural scenes. A variety of hippy-and-yippie groups, as well as converts to Zen, Vedantta, Krishna, Jesus Freaks and other obscure religious cults represent so.se aspects of this quest. Quite a few of these flirtations with European and non-European spiritual cults may look superficial, confused or even counter- feit, but they do mirror aspects of the simmering uneasiness of the soul and a quest for a genuine spiritual and ideological 40 path. And herein lies Islam's opportunity.
The State of Unpreparedness
6. The position of the Muslim communities in Europe is that they do not seem to be fully conscious of the challenge that confronts mankind in general and Europe in particular and are miserably ill-prepared and ill-equipped for the task ahead. It is not merely, or even primarily, a question of communication barriers, however important they may be. There is little clarity about the nature of the task, almost no formulation of the objectives, and strategies and consequently no planning to achieve the goals.
In some places the Muslim communities are not properly and fully organised at local and national levels. Old groups and loyalties persist in the immigrant populations in particular and there is a general lack of enlightened and committed leadership. In fact a large number of people are living like nomads, not knowing how long they are going to stay in these foreign lands. They are unclear as to whether their stay is going to be permanent or temporary and as such they fail to come to grips with their problems. The shadows of uncertainty
and transcience cloud the issues. They seek refuge in escapism. The immigrant communities must face these questions squarely and make up their minds to meet the challenge of the future in a constructive manner.
Local iluslims, on the other hand, lack dynamism.
They seem to be content with the blessing they have discovered in the form of al-Islam but show little eagerness to invite others to this path and emerge as a dynamic nucleus for an indigenous Islamic movement. Some Sufi groups are rendering valuable services but whatever is being done does not suggest that the European Muslims have the realisation to become the spearhead of an Islamic movement destined to transform the society' and rebuilt it on Islamic values of Unity of God and Justice for Muslims.
Confusing influences of the past impede the path of the immi- grants; an unclear vision of the future and of their own role in it arrests the march of the local Muslims. Both these! factors result in quasi-stagnation. Islam is suffering not because it suffers from any inherent weaknessos, but mostly by its followers' default. Little offort being made to seize the opportunities that history has presented and continues to present.
2.
IV
TOWARDS A NEW STRATEGY FOR ISLAMIC DA'VAH IN EUROPE
Planned efforts towards Da'wah in Europe are one of the greatest needs of today. Planning consists in conscious co-ordination A of policies and programmes to achieve stated objectives. first pequisite of planning, or for that matter even of clear thinking, is a statement of objectives and identification of areas and activities of critical importance. Aspirations, if they are to be achieved, must be translated into more definite objectives and wherever possible in quantitative targets.
A careful study of means and resources and of inst itutions and organisations necessary to mobilise them is also an essential part of this exercise. In the light of these requirements a plan for action can be formulated. The function of strategy
in any plan is to build a bridge between objectives on the one hand and means and resources on the other by knitting them all into one operational framework reflecting the priorities to be pursued. A tentative effort is being made in the following part of this paper to suggest sume immediate objectives for Da'wah in Europe and a strategy for their achievement.
Goodbye to Nomadism
1.
First of all the immigrant muslim communities should try to make up their minds about their future status in their respective countries. We assume that they will settle here Rore or less permanently, or that at least they should plan their role in Europe, vis-a-vis Islam if they were settling here permanently. There are a number of indicators which suggest that they may be staying for an indefinite period of time and therefore they should seriously think of discarding their nomadic attitude and accept the facts of the situation as they exist and are expected to exist. They have a right to maintain their spiritual and emotional attachment to their parent country as also to their original culture and language. In fact they must maintain this link and periodically revive it by visits to these countries. They should plan to send their children back home to spend their vacations there and get a first hand knowledge of the Muslim society of their parents. This is natural as well as desirable. But this must not hold thein from accepting the fact of their settlement in European
environment.
They must start thinking in terms of evolving a new pattern of Islamic life and culture in the context of the Western society. They should live as full participants and not as pseudo-citizens. They have to develop a new mode of life, in consonance with the values and norms of Islam and
in the context of local conditions. Islam is a universal religion. History shows that in every region of the world, the eternal principles of Islam have operated upon the local cultural stock to produce new artefacts of life - utilising the local material to realise the moral and cultural ideals of Isla The universal in Isla has provided the indigenous cultural stock with new ideas, beliefs and norms and through this union new forms have emerged which have assimilated what was best in the recipient tradition and embodied that which is essential in the Islamic. To put it metaphorically, in this process of cultural fertilisation and procreation, the local tradition has played the role of the mother, while the universal ideology of Islam has played the role of the father. Islam would become a cultural force in Europe, if only the Muslim communities would allow this process to develop and become operative. Rigid conservatism involving indiscriminate adherence to traditional cultures, without reflecting upon that which is Islamic and permanent and that which has been local and eppedient; or unthinking imitation of the Western wayu without examining their conformity or non-conformity with Islamic values, constitute the greatest hindrances to the operation of this process.
Muslims in Europe, local as well as immigrant, should apply themselves to the problems they face. They must accept that challenge with all seriousness and see how the process of raconstruction should begin. Muslim immigrants have a crucial role to play in this respect. They must not avoid their responsibility by thinking that they hope to return one day. Even if some of them want to return some day, they should still strive now to make the process of Islamisation operative. They should also start thinking in terms of their new countries and participate in their affairs as their citizens. involvement should be total and complete, subject of course, to the universal outlook of Islam and its socio-moral values. Their attitude should be that of involvement and participa- tion and not of indifference. They should shoulder the full
responsibilities of citizenship and participate as an ideological community in their efforts to meet their destiny.
In the light of the above submissions, the fixing of objectives and the formulation of strategies would be made on the assump- tion that the Muslim communities in Europe are permanent establishments. This should be made explicit, particularly in respect of countries where imi rants constitute the bulk of the community. All plannin; should proceed from this
assumption.
Objectives and Priorities
2.
to
The real objective of man, according to Islam, is to bring the human will into harmony with the Divine Will. This is an invitation to realise within oneself the most sublime potentialities open to man. To bo Islamic means to become God-centred in every respect. This supreme objective has been expressed in the Quran through a number of concepts which emphasise its different dimensions: Ibadah, (worship), Iaqua (God-consciousness), Tazkiyyah purification), Khilafah, (vice- gepency) and Igamah al-Din (establishment of the Islamic way of life). They represent different aspects of seeking God's pleasure and are complementary to each other.
Seeking God'd pleasure (Ibtigha Haradhatillah) has two aspects, motivational and operational. Islam demands that the real motive for every effort should be seekin, God's pleasure, whether it is salat, charity, bringing up children, economic enterprise, political participation or legal adjudication. Seeking God's pleasure refers to an attitude, to the spirit in which the entire life is to be lived. Along with this motivational aspect, it has operational dimensions as well. They consist in the values and limits set by God. pleasure can be sought by following flis Law and by fulfilling the responsibilities He has placed on man as His vicegerent.
This consists in establishing the Divine Law in oneself and in the area of one's influence, and in striving to make that Law supreme in respect of all sectors of life, both of the individual and society. Ibadah, Taqua, Tazkiyyah, Khilafah and Igamat-al- Din refer to different aspects of their various efforts, each illuminating certain sectors of individual and social life., The objective of Islamic da'wah is to invite man to this mode of life, a life of ceaseless and creative effort to geek Allah's pleasure by fulfilling His Will and establishing His Law in one's own life, and to reconstruct the individual arld social life of an in accordance with Hia guidance, as enshrined in the Quran and Sunnah.
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This objective remains unchanged whatever be the place or time. But its realisation may take different forms in different situa- tions. A country with a Muslim majority may begin by legis- lating different Islamic laws. In a country where Muslims are in a sizeable minority, they may give the cultural aspect greater priority. And so on and so forth. The immediate objectives and sets of priorities may vary within the general scheme given by Islam. The ultimate objective would be the same; nonetheless, different ways to achieve that may reflect different points of emphasis.
The immediate objectives which can be pursued in Europe may be ne follows:
1
(a) Focus on the Islamic outlook on life and the strengthen- ing of the real spirit of religion. This is an outlook that is antithetical to the contemporary Western out- look on life and as such demanda concerted efforts on a number of fronts. This objective could be described as discovery and revival of Iman (Faith). Reconstruction of individual and social life in accord with Islamic principles. Emphasis should be on the Islamic character of the individual, making the family the nucleus of Islamic reform, and the development of Islamic culture in the European environment.
Better organisation of the iluslim community at local, national and international levels which could hold and support the growth of its ideological and cultural personality and make the system of amr bil ma'ruf (advocating good) and nahi 'anil munkar (forbidding the evil) operative and effective, within and without the community.
Cultural and ideological links with Muslims all over the world and consolidation of the Ummah in its universal context.
Propagation of Islam to the non-Muslims and their integration in the international Islamic Ummah. Evolution of Islam as a social movement aiming at establishing a new world order based on Tawhid, (Unity of God), Ukhuwwa (brotherhood of man), and 'adl (justice in all human affairs).
In this paradigm of objectives primary emphasis would be on Aman, character, social and cultural life, strengthening of the Muslim community, ideological affiliation to the inter- national Islamic fraternity, and propagation of Islam so as to make the Pluslims the spearhead of a social movement for the establishment of a new world order.
The Challenge of Plurality and Cultural Democracy
3.
To achieve these objectives appropriate strategy is to be formulated. The following may be considered as some of the essential elements of the strategy for Islamic work in Europe:
A.
The basic problem with the Western democracy is that it The idea has been developed as primarily a political system. of cultural and social democracy is still undeveloped. modern society cannot afford to remain culturally monolithic.
Developments in the field of technology, communication, inter- national interdependence, population movements, world commerce, tourism etc. are forcing upon us the ideal of multi-cultural and multi-religious society. One of the major failings of nationalism has been its identification of culture with a geographic or linguistic antity. Non-conformity with that culture engendered intolerance and drift towards regionalism and separatism. Political dissent is accepted as normal, but variety in cultures le regarded at an aberration if not apostasy. We must rethink and remould our future vision of the society we want to create. We would submit that the entire perspective would change if we are prepared to welcome the ideal of a multi-cultural and multi-religious society, with a number of cultures and traditions co-existing and co-prospering democracy is prepared to develop its social and cultural dimensions, the world would become a better place to live in.
If
The idea of a multi-cultural society is not an abstract idea. It would mean basic reorientation of our psycho-social attitudes. The question of religious and cultural rights and obligations would have to be examined and the implications of this concept for different areas of living properly spalled out.
The change would not only be in attitudes but also in institutions and laws. Education, public policy, communicat tion media, will have to play an important part in translating this vision into reality.
It is here that the iluslin experience could be of great role- vance to all of us. Islam is not tied to any geographic region or any historic tradition. It has tried to establish human society on the basis of universal values. It has, on the one hand, produced an ideological community of those who accept its ideals, values and principles and, on the other, established a multi-cultural society wherein cultural and religious integrity of all other individuals and communities has been accommodated within the total social framework.

Plurality of cultural traditions has been accepted as normal and opportunities for their growth and healthy cross- fertilisation provided for. This is not merely an idea but a historical reality. It may be worthwhile proposition to examine this experience more sympathetically and to see how the modern man can wriggle himself out of the straight jacket of national and regional cultures by moving towards the vision of a multi-cultural and multi-religious suciety.
M
The idealof healthy cultural pluralism will add a new and richer dimension to democracy. What this concept implies for the rights and duties of the state, the individual and the community organisations will have to be spelled out. Right to hold any belief is only a negative right by pleading non-conformity one is not forced to abandon one's belief. Its positive aspects have bean doglected: the right of an individual to live and act in the light of his religious beliefs even if his religious community is in a minority. Once the concept of a multi-cultural and multi-religious society is accepted it will revolutionàscosocial colations in this society. New sets of religious and cultural rights including the rights to have religious education, to use non- conformist dress in schools, facilities for diet and sanitation, religious holidays, prayer facilities, plurality of family laws, etc., would be acknowledged by the society and by the state and institutions would be developed to implement and safeguard them.
The Muslims want to live in Europe, as they want all other human beings to live in all parts of the world, as equal members of the society. They are conscious of the fact that they are in a minority in most of the countries of Europe and would always keep in view the limitations imposed by quantitative factora. But it would be a tragedy to confuse human issues with the logistics of numbers. Even one human 41 being is as important as the entire human race.

Muslims are an ideological community and want to live like that. There are certain regional variations but they too are a part of their universal matrix which is characterised by unity in diversity. The basic problem that they confront is lack of proper understanding of this character of theirs. The concept of a multi-cultural society has the potential to accommodate this variety in Europe and in the rest of the world. Democracy has yet to embrace the concept of cultural
diversity.
Muslims in Europe can make a significant contribution by developing the vision of multi-cultural, multi-religious and multi-racial societies. The concept of democracy given by. Islam is not confined to the political aspects only; social, cultural and religious aspects are its essential ingredients. The idea of healthy cultural pluralism will add a new and richer dimension to democracy. The implications of this concept as regards the rights and duties of the state, and the individual and the community organisations, will have to be
spelt out. The right to hold any belief is only a negative right one is nut forced to abandon one's belief on the plea of non-conformity. Its positive aspects have been neglected: the right of an individual to live and act in the light of his religious belief even if his religious community is in a
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minority. The same is the case for cultural rights. Once the concept of a multi-cultural and multi-religious society is accepted it will revolutionise social relations in the society. New sets of religious and cultural rights. including rights to have religious education, non-conformist dress in schools, facilities for diet and sanitation, religious holidays, prayer facilities, etc.
History bears out that the minorities vere instrumental in helping many Western countries in evolving political democracy. Muslim communities in Europe can help these countries in moving towards social and cultural democracy.
concept for which recognition would have to come from different parts of society. And this is a concept which bears promise for the future, not merely of Europe, but of the world at large.
1slamic Education
8. Building a comprehensive and well organised system of Islamic education, for all levels and age groups. Priority
must be given to the education of Muslim children and Muakim youth. The system should also concern itself with contin- uously raising the level of knowledge and understanding of the Muslinis in general and with projecting Islamic teachings to the non-riuslims in particular. This would not only require proper arrangements for teaching and education per se, but would also involve facilities for research and publications. A number of institutions would have to be established to take care of
these.
C.
Batter co-ordination and closer integration within Islamic groups, amongst the lamigrant groups and between the immigrant and local riuslims. The Universal brotherhood of Islam is a revolutionary concept and can cater for one of the greatest needs of the modern age. If the Muslim communities in Europe can demonstrate the workings of this principle, they can get the tone for the future.
Extension of the cultural and ideologicalinfluence
D. of Islami through Da'wah.
Local Muslins should be persuaded
to play a more active role in this respect. Islam should be projected not merely through Islamic literature, but also through the example of a healthy and morally superior Islamic life and social relations.
The Role of Multi-Dimentional Islamic Centres
One of the must useful means to achieve the above objectives and implement the suggested strategy is the establishment of a network of Islamic cultural centres. At least one centre should be established in every city or town where Muslims have a sizeable population. Within every country there should be a co-ordinating committee for all centres. And the Islamic Council of Europe should co-ordinate the work at the European level as also act as a bridge between the Muslims in Europe and other parts of the world.
These centres should be multi-purpose organisations, preferably with their own buildings. They should be organised on the principle of self-regulation and self-finance. Their activities ahould include the following:
(a)
Organisation of prayers and arrangements for other religious and cultural functions of the luglins. (b) Education and training of the community and of the non-Muslims.
(i)
(ii)
1
Every centre should have a library containing Islamic literatura - books and journals alike. It should organise classes for children and adolescents. Efforts should be made to persuade the Government to make arrangements for the
Islamic education of Muslim children in
Government and other schools.
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If this is
not possible, then alternative arrangements should be made in school buildings, public hall and/or mosquas in the evenings and at weekends. The centres should try to involve the parents in these educational efforts. (iii) Study circles for youth can be organised at different levels.

Lectures, seminars, conferences, discussion forums should be organised by these centres with regularity.
Correspondence courses on Islam can also be instituted.
(vi) Study tours and training camps can be held
for adolescenta and students of higher
education.
(vii) These centres can produce Islamic journals or at luast act as distribution centres for those available.
(viii) Local news and communication media should be utilised for the propagation of Islamic teachings and the projection of Islamic life and culture. Special groups or committees could be set up to provide educational quidance to students in higher education.
Youth organisations can be set up to cater for their intellectual, moral and cultural needs. Sports and physical training and social work should be essential parte of their activities.
. Social welfare of the community in particular and of society in general. Arrangements for language classes for working men and their families, initial help for newcomers, organised legal and other aid for those who need help should all be part of the work of these centres. Visit to hospitals, prisons, old people's homos, etc., also constitute areas of social work for the centres.
It is not assential that all activities take place under one roof and under one authority. Functional as well as regional decentralisation can take place.
Efforts should be
directed toward achieving these objectives through proper organisation and co-ordination.

Need for New Literature
There are three other areas of work for which proper arrange- ments should also be made:
Collection of maximum information about Muslims, their activities, problems and difficulties. These should be a few places which may act as information and documentation centres, Statistics should be collected and these units may act as clearing houses for information and a means of contact and communication. In the future they may grow into
centres for in-depth study and research.
Literature on Islam. There is a great dearth of literature on Islam in the European language. Worke from the orientalists have distorted the image of Islam and there is little literature that portrays the teachings of Islam in their true colours. Even good translations of the Quran, and works on the Sunnah and the life of the prophet are not available in all international languajes. This deficiency inust be met. On the one hadd there should be constant flow of new literature dealing with the problems of European societies and projecting the message of Islam in a language that is understood in Europe. On the other hand, efforts should be made to translate the available literature into as many European languages as possible. For this purpose the possibilities of establishing one or more publications and translations bureau should be seriously explored. Gradual but properly organised efforts should be made towards protecting the religious and cultural rights of the Muslims and of all religious and cultural minorities. The implications of this idea have to be spelt out and systematically pursued.

Special arrangements should also be made for the religious and moral education of the immigrant Muslim labourers. They should also be coached in the lingua franca of the country in which they are. The Governments of the countries from which this labour has come should be persuaded to take more keen interest in the moral as well as the material welfare of these people. Hany projects can be formulated through which these labourers can contribute to the bettermant of their countries of origin.
Huslim Students in Europe
7.
M
Those Muslins whose stay is temporary students and those in the professions - also occupy an important position in Europe. Not only is their raber significant, their qualitative importance to the future of their respective countries is immense. Their problers deserve to be studied vary carefully. Proper strategies for their effective Islamic orientation and for proper utilisation of their talents should also be inade.
0
(a) We think these students and professional poople should be ancouraged to go back to their countries and when that is not possible, to other Muslim countries to serve and earn. Permanent absorption of a large number of them in the liest would be a great loss to the Muslim world. They should remain committed to their countries and should try to serve the Islamic cause as best as they can during their stay.
(b)
The students and the professional people should try to integrate themselves with the local riuslin communities. Efforts should also be made to organise Islamic cocieties in their rospective Universities and Colleges and to make them centres of Islamic activity. There should also be close co-operation between students' Islamic Societies, Islamic cultural centres and other organisations of the community.

Islamic cultural centres, in co-operation with the educational attaches of luslim countries, should try to help Muslim studente insolving thair problems, educational as well as ideological. They should also assist them in preparing themselves to serve their countries in the best possible way. Their education and research should be related to the problems that confront their countries. manpower planning should be done and partially
Some kind of
managed at this end. For this purpose Educational Advisory Committees can be established at large
educational centres like London, Birmingham, Hanchester, Glasgow, Paris, Bonn, mich, Amsterdam, Rotterdam, Brussels, etc. These comittees should keep in, close contact with the Governments, the National Public Service Commissions, Employment Bureaus and representatives of industry and business of the Muslim world.
herover necessary these committees may also grant scholarships to deserving students or extend boans to those in need.
One of the most important and effective institu- tions for these students is the establishment of Muslim Students Hostels. This is the most appropriate way to culturally protect these students and to deapen their Islamic and moral commitment. Those hostals can act as atudent counterparts of Islamic Cultural Centres.
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Message to the Local People
8.
As to the non-fluslins, offorts should be made to develop personal contacts with them and to treat every
individual separately. It is through personal relationships

that barriers of prejudice can be removed. The teachings of Islam should be projected in their unadulterated form and should not be trimmed to suit personal tastes. The useful- ness of the Islamic teachings should be brought home in a lisinformation and misunderstandings about
simple way.
Islam should be removed in a non-polemical fashion.
It should be our target that all public libraries, hospitals, prisons and secondary and other school should have essential Islamic literature.
Efforts should be made to arouse the interest of the local population in Islamic religion and culture and to open a constructive dialogue with them. This dialogue should pe pursued with patience, skill and dedication and not in a spirit of confrontation or salesmanship. No quick dividends
should be expected.
But if efforts are made in earnest,
they are bound to bear fruit in the long run.
In the focal population elso, priority may be given to the youth and to the students in highur education. They are the people who are longing to discover some meaning in life. They are engaged in an exercise to formulate their opinions. They are also least prejudiced against Islam. And psychologists suggest that the age groups which are most open to intellectual contact and discussion are these. We must try to contact them and develop a dialogue with them.
V
LOOKING AHEAD
The large numbers of Nucline in Europe are not here just to sell their labour. They want to live in European countries

The scientific
aa aqual citizens, sharing their achievements and contributing in a humbda way towards the solution of their problems. Muslims believe in a universal religion which stands for Unity of Gud and oneness of menkin. Theirs is a supra- national community a fraternity of faith. a fraternity of faith. They believe that the values and principles of Isia. have something to offer to the Modern Tan whom the contesporary systems have failed and who is looking for a system that can aimultaneously fulfil the material and moral needs of human society. and technological revolution of our times has onnihilated a number of barriers of space and time that vore raised and sanctified by the political and econoic ideologies of the recent past. The world is now becoming ont society and ong unit, but ideologies and political systems continue to divide man from man and netion from nation. Muslims look forward to a vision of future where mankind would choose to liva as one family of God, as His vicegerents on earth. Changes that are taking place in the economic and political balance of power in the modern world, the phenomenon of increasing contact and unceasing communication between peoples all over the world - through over-increasing tourist, oxpanding trade relations, educational exchanges, transfer of labour, unskilled, semi- skilled and professional, revolution in news and comunica- tion media, etc. and the emergence of multi-racial, multi- religious and multi-cultural societies in different parts of the world provide a new challenge and a new opportunity to " man today. If we are prepared to respond to this challenge and seize this opportunity, mankind may enter a new millennium; if we fail in this, those very factors which present nev openings may turn into explosive cracks. Vie, hovover, believe that man's capacity to learn and experiment is far greater than his tendency to stick to the status quo. This inspires hope that the emergence of strong uali communities in Europe, with healthy links with the muslim world, will act as bridges between the East and the West. The twain are no longer separated from each other, they are meeting and embracing one another in every part of the world. In this context, resurgence of Islam in Western Europe would be a blessing for mankind.
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The Quran brings this principle into sharp focus when it says that killi, a single hun beim wron;fully is tantamount to killing the entire human race. See al-Quran 5: 32.
This may be illustrated by reference to a roport published in The Daily Telegraph, London some time ago. It throws light on the much neglected problem of positive religion rights. An cployee at F...'s Tactory face dismissal from his 33 a week job because he has to keep leaving the assembly line to pray. te is ihr, R., 30. r. R. was found by his factory chiefs kneeling on his prayer mat in a corner

of the shop floor. He claims the Personnel Officer varned him he would be sacked if it happened again. Hr. R. maid: 'I have to pray five times a day; usually I can manage it during my meal breaks. there are times, dependin; on the position of the sun, when this is not possible and I have to down tools and keel in a quiet corner. It does not takemore than five minutes. I m prepardd to have time deducted fro y wages. y pray are cupulcory'. A f... spokesman said yesterday, 9. R. insists on keeping to a rigid prayor Li Enbt. Every time he leaves the assembly line another som & relieve him. We just camot work this way The Daily Telegraph, Play 4th, 1973).
:
Uur purpose here is not to go into the details of any individual case. That is hy we have omitted the nanos. The question at is in that of the general attitude towards positive religious rights. If a person goes to the toilet and vastes' even more than five minutes in the process it is not regarded as a violation of work discipline. This is accepted as one of his personal xi... But if he wants to have five minutes off for religious prayers, the question of religion rights is not considered with any seriousness. Normally tice for only or a maximum of two prayers would cong in bucli. hours in any one shift and any accommodative on this count is casually brushed nuide. e want to four attention on this attitude and suy out that it would be reformed. Tolerance and acceptance of religion and cultural rights have yet to develop ly.
in this respect the experiem. that has been success- fully made by the islantii Trust, London. deserves to be studied carefully and followed wherever possible.
In this respect the experiments i by the luslim Studente ilustol, London, Islande Petre, Dublin and the Islamic Centree, unich ad Steion desorve to be care- fully studiod ani si int fort ile at other places.
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